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Hadîts tentang isyarat jari telunjuk dalam tasyahhud terbagi tiga. Pertama, Hadîts yang 
hanya menyebutkan isyarat jari telunjuk tanpa menyebutkan apakah digerak-gerakkan atau tidak. 
Kedua, Hadîts yang menyebutkan isyarat yang disertai menggerak-gerakkan jari telunjuk. Ketiga, 
Hadîts yang menyebutkan isyarat tanpa menggerak-gerakkan jari telunjuk. 
Untuk Hadîts pertama telah disepakati keshahîhannya, dan dimuat di tiga belas mashâdir 
ashliyyah, yaitu : (1) Shahîh Muslim; (2) Sunan Abî Dâwûd; (3) al-Muwaththa Mâlik; (4) Sunan al-
Tirmidzî; (5) Musnad Syafi’i; (6) Musnad Ahmad bin Hanbal;  (7) Shahîh Ibn Hibbân; (8) Shahîh 
Ibn Khuzaymah; (9) Sunan al-Bayhaqî al-Kubrâ; (10) Mu’jam al-Ausath li al-Thabrânî; (11) 
Mustakhraj Abî ‘Awânah; (12) Mushannaf Ibn Abî Syaybah; dan (13) Mushannaf ‘Abd al-Razzâq. 
Sedangkan sahabat yang meriwâyatkan Hadîts ini ada enam sahabat, yaitu Abû Humayd, Abû 
Qatâdah, Numayr, ‘Abdullah bin ‘Umar, ‘Abdullah bin al-Zubayr, dan Wâ’il bin Hujr. 
Dalam tesis ini, penulis meneliti Hadîts kedua dan ketiga tentang menggerak-gerakkan 
dan tidak menggerak-gearkkan  jari telunjuk dalam tasyahhud. Setelah dilakukan penelitian dengan 
metode takhrîj terhadap Hadîts kedua, didapatkan data bahwa Hadîts tersebut bersumber dari 
Sahabat Wâ`il bin Hujr. Hadîts ini dimuat di delapan mashâdir ‘ashliyyah, yaitu (1) Sunan al-
Nasâ’î; (2) Musnad al-Imam Ahmad; (3) Sunan al-Kubrâ al-Bayhaqî; (4) al-Muntaqâ Ibn al-Jârûd; 
(5) Sunan al-Dârimî; (6) Shahîh Ibn Hibbân; (7) Shahîh Ibn Khuzaymah; dan (8) Al-Mu’jam al-
Kabîr li al-Thabrânî. 
Sedangkan Hadîts ketiga bersumber dari Sahabat ‘Abdullah bin al-Zubayr dan ‘Abdullah 
bin ‘Umar. Namun riwâyat ‘Abdullah bin ‘Umar  tidak terdapat dalam mashâdir ‘ashliyyah, namun 
di kitab al-Tsiqât Ibn Hibbân. Adapun riwâyat ‘Abdullah bin al-Zubayr dimuat di tujuh  mashâdir 
‘ashliyyah: (1) Sunan Abî Dâwûd; (2) Sunan al-Nasâ’î; (3)  Mustakhraj Abû ‘Awânah; (4) Sunan 
al-Bayhaqî al-Kubrâ; (5) al-Mu’jam al-Kabîr li al-Thabrânî; (6) Mushannaf ‘Abd al-Razzâq; (7) 
Ibn Hibban. 
Hadîts tentang menggerak-gerakkan jari telunjuk dalam tasyahhud sanadnya bernilai 
maqbûl shahîh, begitu pula  Hadîts tentang tidak menggerak-gerakkan jari telunjuk dalam 
tasyahhud. Kedua Hadîts tersebut bertentangan (ta’ârudh). Untuk penyelesaiannya, penulis 
menggunakan metode tarjîh. Kesimpulan penulis, bahwa riwâyat ‘Abdullah bin al-Zubayr dan 
‘Abdullah bin ‘Umar lebih râjîh (ma’mûl bih) dari pada riwâyat Wâ`il bin Hujr (ghair ma’mûl bih). 
Alernatif solusi penyelesain  ta’ârudh Hadîts ini, dengan metode al-ikhtilaf min jihat al-mubah. 
Artinya kedua Hadîts tersebut bisa diamalkan karena perbedaan variatif dalam pelaksannan ibadah. 
Di kalangan Ormas Islam di Indonesia, dalam hal ini yang penulis ungkap pendapat (hasil 
ijtihâd) NU, Muhammadiyyah dan Persis, terdapat perbedaan. NU berijtihâd bahwa Hadîts Wâ’il 
bin Hujr (yuharrikuhâ) berrmakna isyarat tanpa ada gerakan berulang-ulang, sebagaimana Hadîts 
‘Abdullah bin al-Zubayr (lâ yuharrikuhâ). Sementara Muhammadiyyah menilai Hadîts Wa’il bn 
Hujr syadz. Sedangkan Persis berkesimpulan bahwa Hadîts Wâ’il bin Hujr (yuharrikuhâ) berstatus 
maqbûl-shahîh. Sedangkan Hadîts ‘Abdullah bin al-Zubayr ( lâ yuharrikuhâ) dinilai syâdz, 
sehingga tidak bisa dijadikan hujjah.  
Implikasi dari hasil penelitian ini terhadap pengamalan ibadah di kalangan Ormas Islam 
di Indonesia adalah menjadi bahan kajian lanjutan. Mengingat tiga Ormas Islam di Indonesia, yaitu 
NU, Muhammadiyyah dan Persis memiliki pandangan yang berbeda terhadap pemaknaan Hadits di 
atas. Persis secara tegas mengamalkan Hadits Wâ’il bin Hujr. Sementara NU dan Muhammadiyyah 
ada kesamaan dalam hal tidak menggerak-gerakkan jari telunjuk dalam tasyahhud, meskipun antara 
keduanya ada perbedaan tentang awal isyarat antara di kalimat syahâdat atau di awal tasyahhud.  
Namun terlepas dari adanya perbedaan pendapat di atas, sikap toleran dan saling 
menghargai perbedaan pendapat tetaplah harus dijunjung tinggi. Jangan sampai kebersamaan dan 
persatuan di kalangan umat Islam terganjal dengan adanya perbedaan furu’iyyah.  
 
  
ٚآراس٘ا بإٌغبت فٟ اٌخشٙذ اٌغبابت  حغش٠هعذ٠ذ اٌخخش٠ش طش٠مت ػٍٝ  ٕمذاٌٚ ششطاٌ




أٚلا، اٌغذ٠ذ اٌزٞ ٠زوش فمظ  ِمغّت إٌٝ رلاد. اٌخشٙذالإطبغ فٟ إشاسة  عٛيالأعاد٠ذ 
اٌزأ١ت، ٚاٌغذ٠ذ اٌزٞ  حخغشن. karegidْٚ الإشاسة إٌٝ ِا إرا واْ اٌغبابت ٌفخت ِٓ د
اٌزاٌذ، ٚاٌخماٌ١ذ اٌّخؼٍمت صذ٠ٍت دْٚ حغش٠ه  ٠ٕض ػٍٝ أٔٗ ٌفخت سافك اٌخغشن عبابخٗ.
  عبابخٗ.
، hayyilhsa ridâhsam 13ٌٍغذ٠ذ الاٌٚٝ اٌخٟ حُ الاحفاق ػٍ١ٙا، ٚٔششث فٟ 
) 5) عٕٓ اٌخشِزٞ، (4) اٌّٛطأ ِاٌه، (1د، () عٕٓ أبٟ داٚ2) طغ١ظ ِغٍُ، (3ٟٚ٘: (
) طغ١ظ ابٓ خض٠ّت، 8) طغ١ظ ابٓ عباْ، (7) ِغٕذ أعّذ بٓ عٕبً، (6اٌشافٟ، ( ِغٕذ
) 33؛ ( inarbahT htasuA) آي ِٛ ِشبٝ `آي ٌٝ 13) عٕٓ اٌب١ٙمٟ اٌىبشٜ آي؛ (9(
، ٚ fannahsuM habyayS) ابٓ أبٟ 23؛ (hanaawAأبٟ  jarhkatsuM
ب١ّٕا اٌظذ٠ك اٌزٞ سٜٚ ٘زا اٌغذ٠ذ ٕ٘ان عخت ِٓ  ػبذ اٌشصاق. fannahsuM) 13(
سفالٗ، ّٚ٘ا أبٛ عّ١ذ، أبٛ لخادة، ّٔ١ش، ػّش ػبذ الله بٓ '،' ػبذ الله بٓ اٌضب١ش، ٚائً بٓ 
  .rjuH
فٟ ٘زٖ الأطشٚعت، ٚحذسط اٌىاحبت اٌغذ٠ذ اٌزأٟ ٚاٌزاٌذ عٛي ِخٍٜٛ، ٌُٚ حغشن عاوٕا 
ِٓ اٌغذ٠ذ،  jîrhkat.بؼذ ابغارا ِغ ٘اح١ٓ اٌطش٠مخ١ٓ uhhaysat nakkraegdفٟ 
بٓ  rjuHٚاٌب١أاث اٌخٟ حُ اٌغظٛي ػٍ١ٙا ِٓ ِظادس أْ ٠خُ اٌغذ٠ذ ػٓ أطذلاء `ٚا 
) عٕٓ إٌغائٟ، 3"، ّٚ٘ا ( ridâhsam 8 hayyilhsaٚلذ ٔشش ٘زا اٌغذ٠ذ فٟ  ا٠ً.
) 5، ( dûrâJٝ بٓ اٌؼاص ) إٌّخم4) عٕٓ اٌب١ٙمٟ اٌىبشٜ، (1) ِغٕذ الإِاَ أعّذ، (2(
) آي ِٛ `اٌّشبٝ 8) طغ١ظ ابٓ خض٠ّت، ٚ (7) طغ١ظ ابٓ عباْ، (6عٕٓ ابٓ ِاصت، (
  اٌىب١ش ٌٝ اٌطبشأٟ.
ٌىٓ  حأحٟ ِٓ أطذلاء بٓ ػبذ الله اٌضب١ش ٚػّش بٓ ػبذ الله ". 1فٟ ع١ٓ أْ اٌغذ٠ذ 
فٟ وخاب  '، ٌٚىٓ ridâhsam hayyilhsaاٌخاس٠خ ِٓ ػّش بٓ ػبذ الله "ٌ١غج فٟ 
اٌغبغ فٟ  ridâhsam"ٚلذ ٔششث بٓ ػبذ الله اٌضب١ش فٟ  .tâqisTٚلاي ابٓ عباْ 
أبٛ  jarhkatsuM) 1) عٕٓ إٌغائٟ، (2) عٕٓ أبٟ داٚد، (1( :hayyilhsaحاس٠خ 
) آي ِٛ `اٌّشبٝ اٌىب١ش اٌطبشأٟ ٚلاي 5، ( ) عٕٓ اٌب١ٙمٟ اٌىبشٜ آي4(، hanaawA
  ) ابٓ عباْ.7، (ػبذ اٌشصاق fannahsuM) 6ٌٝ، (
ل١ّخٙا،  lubqaMطغ١ظ  duhhaysat ayndanasاٌغذ٠ذ ػٓ حغش٠ه عبابخٗ فٟ 
اٌغذ٠ذ اٌزأٟ ٘ٛ ِخٕالضت  .duhhaysatٚوزٌه اٌغذ٠ذ ػٓ ػذَ اٌخغشن ٚعبابخٗ فٟ 
ٚخٍض  لاعخىّاٌٗ، ٚاعخخذَ اٌىخاب ٌضٕت اٌشؤْٚ اٌمأٛٔ١ت طش٠مت. ).hdurâ'at(
) HIB lûm'am اٌضب١ش ٚػّش بٓ ػبذ الله "أوزش ساصظ (اٌباعزْٛ، أْ حاس٠خ بٓ ػبذ الله
 hdurâ'atإحّاَ  fitanrelA ).HIB lûm'am riahgبٓ ا٠ً ( rjuHِٓ حاس٠خ` ٚا 
٘زا ٠ؼٕٟ أٔٗ ٠ّىٓ أْ  دل١مت آي صائض. tahijعً ِٓ ٘زا اٌغذ٠ذ، آي الأغشاف، طش٠مت 
  .nannaskalepحّاسط اٌغذ٠ذ ٔظشا ٌلاخخلافاث ِخٕٛػت فٟ اٌؼبادة 
  
 ٞأشٌا ٛؼضاٚ يالٚ تٌاغٌا ٖز٘ ٟف ،ا١غ١ٔٚذٔا ٟف ت٠ش١٘اّضٌا ثاّظٌّٕا ٓ١ب َلاعلإا
.قشف نإ٘ ،ظ١عشبٚ ت٠ذّغٌّا ،ءاٍّؼٌا تضٙٔ )داٙخصلاا شئاخٔ( NU  ذ٠ذع ْأ داٙخصلاا
 ٓب ًئاٚHujr (yuharrikuhâ تظؼٌا )berrmakna  اّو ،ةسشىخِ توشع ٞأ ْٚد
( ش١بضٌا" ذ٠ذع ٟف الله ذبػ ٓب لاyuharrikuhâ.)  ت٠ذّغٌّا ذ٠ذغٌا ًئاٚ ُ١١مح ٓ١ع ٟف
 سا١ٍِsyadz Hujr ٓب ًئاٚ ْأ ٓ١ع ٟف ذ٠ذغٌا ْأب ساخٕخعلاا ٌٝإ ظمف.Hujr 
(yuharrikuhâ تٌاع )Maqbul .ظ١غظٌا  لا( ش١بضٌا ٓب الله ذبػ ذ٠ذغٌا ْأ ٓ١ع ٟف
yuharrikuhâ ةسشمٌّا )syâdz.ً١ٌذو ِٗاذخخعا ٓىّ٠ لا ذ١غب ،  
ر٢ا ٟف ِٟلاعلاا غّخضٌّا ثاغعؤِ ٓ١ب ةدابؼٌا تعساٌّّ شئاخٌٕا ٖز٘ ٍٝػ تبحشخٌّا سا
 ٌٝإ شظٌٕاب.ٜشخأ تعاسد عٛضِٛ ٟ٘ ا١غ١ٔٚذٔا1  ٟف َلاعلإا ٍٟغٌّا غّخضٌّا ثاّظِٕ
 ،ْاوٚ ،ا١غ١ٔٚذٔاNU  ف٠ششٌا ذ٠ذغٌا ٕٝؼٌّ تفٍخخِ شظٔ تٙصٚ ظ١عشبٚ ت٠ذّغٌّا
.ٖلاػأ ب تعاشط ذ٠ذغٌا دشضِ تعساِّ ًئاٚ ٓHujr.  ٗباشح ٗصٚأ نإ٘ ْأ ٓ١ع ٟف
 ٟف ٗخبابع نشغخح لا ذ١ع ِٓ ءاٍّؼٌا تضٙٔٚ ت٠ذّغٌّاtasyahhud دٛصٚ ُغس ،
 ٚأ ةداٙشٌا ٟف ُىغٌا تظؼٌا ت٠اذب يٛع إّٙ١ب ثافلاخtasyahhud .شىبِ جلٚ ٟف  
ٌا َاشخعلااٚ ظِاغخٌاٚ ،ٖلاػأ َاشخعا ٍٝػ ٞأشٌا ٟف ثافلاخٌا ِٓ ُغشٌا ٍٝػ ٓىٌ يدابخّ
.هغّخٌا ٓ١ؼخ٠ ياض٠ لا ٞأشٌا ٟف ثافلاخخلاٌ  اٙلٛؼح ٓ١ٍّغٌّا ٓ١ب ةذعٌٛاٚ فحاىخٌا عذح لا









METHOD AND CRITICISM Sharh TAKHRÎJ hadith about moving his index finger 





Hadiths on the index finger gesture in tasyahhud divided into three. First, the hadith which 
mentions only the index finger gesture without mentioning whether or not digerak moving. Second, 
the hadith which states that accompanied gesture moving his index finger. Third, the traditions 
relating cue without moving his index finger. 
For the first hadith has been agreed upon, and published in thirteen mashâdir ashliyyah, namely: (1) 
Sahih Muslim, (2) Sunan Abi Dawud, (3) al-Muwatta Malik, (4) Sunan al-Tirmidhi, (5) Musnad 
Shafi, (6) Musnad Ahmad ibn Hanbal, (7) Saheeh Ibn Hibbaan; (8) Saheeh Ibn Khuzaymah; (9) 
Sunan al-Bayhaqi al-Kubra; (10) al-Mu `jam al-li Ausath Thabrani ; (11) Mustakhraj Abi 
'Awaanah; (12) Ibn Abi Mushannaf Syaybah; and (13) Mushannaf' Abd al-Razzaq. While the 
friend who narrated this hadith there are six companions, namely Abu Humayd, Abu Qatadah, 
Numayr, 'Abdullah bin' Umar, 'Abdullah ibn al-Zubayr, and Wâ'il bin Hujr. 
In this thesis, the author examines the second and third Hadith about wiggled and did not move a 
finger in tasyahhud gearkkan. After doing research with these two methods takhrîj of Hadith, the 
data obtained that the hadith is sourced from the Friends of Wa `il bin Hujr. This hadeeth was 
published in eight mashâdir 'ashliyyah, namely (1) Sunan al-Nasa'i, (2) Musnad al-Imam Ahmad, 
  
(3) Sunan al-Kubra al-Bayhaqi, (4) al-Muntaqâ Ibn al-Jârûd , (5) Sunan al-Darimi, (6) Saheeh Ibn 
Hibbaan, (7) Saheeh Ibn Khuzaymah; and (8) Al-Mu `jam al-Kabir al-Tabaraani li. 
While the third hadith comes from Friends of 'Abdullah ibn al-Zubayr and' Abdullah bin 'Umar. 
But the history of 'Abdullah bin' Umar are not in mashâdir 'ashliyyah, but in the book of Ibn al-
Tsiqât Hibban. The history of 'Abdullah ibn al-Zubayr was published in seven mashâdir' ashliyyah: 
(1) Sunan Abi Dawud, (2) Sunan al-Nasa'i, (3) Mustakhraj Abu 'Awaanah; (4) Sunan al-Bayhaqi 
al-Kubra , (5) al-Mu `jam al-Kabir al-Tabaraani li, (6) Mushannaf 'Abd al-Razzaq, (7) Ibn Hibban. 
Hadith about moving his index finger in tasyahhud sanadnya worth Maqbul Sahih, as well as the 
hadith about not moving his index finger in tasyahhud. The second hadith is contradictory 
(ta'ârudh). For its completion, the authors used the method Legal Affairs Committee. Authors 
conclude, that the history of 'Abdullah ibn al-Zubayr and' Abdullah bin 'Umar more râjîh (ma'mûl 
BIH) from the history of Wa `il bin Hujr (ghair ma'mûl BIH). Alernatif solution ta'ârudh 
completion of this hadith, al-deviation method jihat min al-permissible. This means that the Hadith 
can be practiced because of the differences varied in pelaksannan worship. 
Islam among the mass organizations in Indonesia, in this case the authors said opinion (ijtihad 
results) NU, Muhammadiyyah and Persis, there is a difference. NU diligence that Hadith Wâ'il bin 
Hujr (yuharrikuhâ) berrmakna cues without any repetitive motion, as the hadith 'Abdullah ibn al-
Zubayr (la yuharrikuhâ). While assessing the Hadith Wa'il Muhammadiyyah Hujr syadz bn. Just to 
conclude that while the Hadith Wâ'il bin Hujr (yuharrikuhâ) status Maqbul-Saheeh. While the 
hadith 'Abdullah ibn al-Zubayr (la yuharrikuhâ) assessed syâdz, so it can not be used as evidence. 
The implications of these results to the practice of worship among the Islamic community 
organizations in Indonesia is the subject of further study. Given the three CBOs Islam in Indonesia, 
the NU, Muhammadiyyah and Persis had a different view of the meaning of the Hadith above. Just 
practice the Hadith explicitly Hujr Wâ'il bin. While there are similarities Muhammadiyyah NU and 
in terms of not moving his index finger in tasyahhud, although there are differences between them 
about the beginning of the sentence cues in the shahada or early tasyahhud. 
But in spite of differences of opinion on the above, tolerance and mutual respect for differences of 
opinion still must be upheld. Do not let the togetherness and unity among Muslims hampered by 
differences furu'iyyah. 
